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 Black teenagers, and all younger black Americans for that

 matter, are busily engaged these days in trying to establish

 their identity. Black Americans as a group are unique in this

 respect because every other ethnic group in America has

 always been able to preserve its heritage and culture.

 Additionally, they have all been able to point to some "old

 country" from which they came, with the possible exception
 of the Jewish people prior to the founding of Israel. But

 then, even the Jews had "borrowed countries" from whence

 they came, for there were Russian Jews and German Jews

 and Dutch Jews.

 The Black American, however, was brought to this country

 originally as a slave. His families had been torn asunder and

 his origins had been deliberately obliterated. In fact, even

 before his arrival here, a fiendish white plot was fomented to

 blot out any vestige of culture and tradition for the African,
 and he was continually drilled in the belief that he was of a
 subhuman species and consequently had no actual heritage

 worth preserving. All of the European nations were in on this
 insidious plot with the British Empire leading the way!
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 The eminent black leader and historian W.E.B. DuBois,

 one of the founders of the National Association for the

 Advancement of Colored People, organizer of the first

 Pan-African Congress after World War II, and champion of

 higher education for Negroes, devoted the entire ninety years

 of his life to the resurrection of black heritage and culture. In

 one of his many books, The World and Africa, telling how

 African culture was destroyed, he said,

 With all this went the fall and disruption of the family, the
 deliberate attack upon the ancient African clan by missionaries.
 The invading investors who wanted cheap labor at the gold mines,
 the copper and tin mines, the oil forests and cocoa fields,
 followed the missionaries. The authority of the family was
 broken up; the authority and tradition of the clan disappeared;
 the power of the chief was transmuted into the rule of the white
 district commissioner. The old religion was held up to ridicule,
 the old culture and ethical standards were degraded or disap-
 peared, and gradually all over Africa spread the inferiority
 complex, the fear of color, the worship of white skin, the
 imitation of white ways of doing and thinking, whether good, bad
 or indifferent. By the end of the nineteenth century the
 degradation of Africa was as complete as organized human means
 could make it. Chieftains, representing a thousand years of
 striving human culture, were decked out in second-hand London
 top-hats, while Europe snickered [DuBois, 1969: 78].

 DuBois (1969: 79-80) further said,

 In defense of slavery and the slave trade, and for the upbuilding
 of capitalistic industry and imperialistic colonialism, Africa and
 the Negro have been read almost out of the bounds of humanity.
 They lost in modern thought their history and cultures. All that
 was human in Africa was deemed European or Asiatic. Africa was
 no integral part of the world because the world which raped it
 had to pretend that it had not harmed a man but a thing.

 The black man in America, therefore, grew up completely
 rootless so that he could only look at the great white

 majority and strive to be more like it. He was told that he
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 was inferior and that the white man was superior. Accord-

 ingly, with no evidence to the contrary, he being the slave

 and the white man being the master, he grew up feeling that

 he was inferior. Even after slavery was legally abolished, the

 same attitudes prevailed, for the white man was still the

 master. Having to accept this white racist attitude of black

 inferiority made the black man hate himself. This is a
 phenomenon that appears to be common to all despised and

 downtrodden minorities and makes it extremely difficult for
 them to achieve as they should. This is because they are

 actually prejudiced against themselves. Professor Clemmont

 E. Vontress (1970: 716), of George Washington University,

 said,

 The black man is caught up in the web of a white society. In spite
 of his blackness, he thinks white and wishes to be white, which is
 an impossibility. He acquires the same prejudices that whites
 acquire, and thus it is no surprise to learn that Negroes, like
 whites, are prejudiced against Jews! It is also no surprise that they
 are prejudiced against themselves. They live in an anti-negro
 society.

 The foregoing analysis may have been true of the black

 man of ten or fifteen years ago, but it is certainly not true of

 today's generation. The change came about during the "Black
 Revolution" of the sixties. But then, what brought on this

 "Black Revolution"? Well, it came about when the time was
 finally right for it because of a number of circumstances.

 Chief of these was the role that the United States was thrust
 into after World War II. This was the role of "Champion and

 Leader of the Free World." Being in this prominent position,
 the United States had to first demonstrate to the other

 nations of the world-and particularly the darker Asian and

 African countries-that she treated everyone fairly, including
 her own Negro minority. Additionally, the emerging inde-

 pendent African nations gave America's Negroes a sense of
 pride and dignity that they had never felt before; and

 America was forced to receive the black diplomatic and
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 economic missions and treat them with the same courtesy

 shown the white Europeans. This meant then that America

 had to clean up internally by abolishing discrimination in

 public accommodations first of all, because the proprietors of

 inns could not distinguish a native black from a foreign black

 simply by looking at them. And, in some cases, they still

 could not tell by the manner of speech. So the American

 Negro gained from this and from the "sit-ins," "bus rides,"
 and the like which emerged from it and were a part of it.

 "The time was right" because the nation had to become as
 united as possible in the face of world communism, and

 because of being forced to fight mean, dirty, little wars which

 most Americans despised. The country could not afford to

 have any soldier group's morale at a low ebb, so the black
 soldiers were integrated with the white, and this country no

 longer had a "black army" within a white one.

 All the above factors contributed to the coming of this
 time when "Black is Beautiful." Some sociologists still see

 this emphasis on black identity as strictly reactionary. In

 other words, they see most black people as adopting black

 dress, afro hair styles, language, and so on strictly as a
 counter-force to the fact that they live in a white racist

 society. However, whatever the motive, and most psychol-
 ogists and sociologists see it as a positive search for identity

 and not simply reactionary, the black youth of today, and

 growing numbers of his parents and even grandparents, are
 striving to establish their cultural identity.

 An extremely interesting aspect of racial identity in the

 United States is the fact that the majority of so-called black
 people here are of mixed blood. Paradoxically, the average

 American Negro could celebrate St. Patrick's Day, Hannukah,

 German-American Day, Anglo-American Day, and also take

 part in American Indian festivities. You see, the white man,
 in his zeal to render the black man as subhuman as possible,

 decreed that even one drop of Negro blood in an individual
 made him a Negro. By taking such an exalted view of himself,
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 in the process of stepping on the black man, the white man in

 America has swelled the numbers of so-called black people

 here. Especially has this been true during the past decade of
 the sixties, since "Black became beautiful." During the days

 of extreme, outward segregation, many light-skinned Negroes

 "passed for white," for economic reasons and for social ease,

 in order to not be humiliated and harrassed continually,

 which was the lot of their darker-hued brothers. However,
 since "things are looking up" for the black man, fewer

 fair-complexioned Negroes see an advantage in "passing." In
 fact, many who were "passing" are now returning to their
 "race" by revealing themselves as being "black.''

 In order to get as much insight as possible into this
 question of black identity, and to determine just how deeply
 it penetrated into the being of the black teenager who
 exhibited outward evidences of it in his clothing and
 hairstyles, the questionnaire method was used (see the
 Appendix for a sample questionnaire). This questionnaire was

 distributed to black high school students at Hughes, Taft, and
 Woodward High Schools, and to teenage college undergradu-
 ates at UC. Eighty responses were received and some of them

 were quite interesting. The ten questions involved will be
 considered one at a time in order to analyze the answers.

 Question number one asked, "Are you proud that you are
 black?" This was answered in the affirmative on all forms, as

 was expected. However, there were three qualified answers
 given. One of these said "Now I am" and the other two read,

 "Sometimes." These three individuals were certainly honest

 with themselves, and this causes one to speculate on how

 many others probably should have replied in this fashion.

 Prior to the "Black Revolution," there were definitely great
 numbers of black people who were not proud of being black.

 In these days and times, however, many black people can

 reply adamantly to this question, as did the two youngsters
 who said "Damn right," and the one who gave an emphatic,
 "Hell Yes!"
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 This brings us to question number two, which is, "Have

 you ever wished that you were white?" All of these

 youngsters' parents and grandparents have almost certainly

 wished that they were white on certain occasions. Probably, a

 great many more of these young people than admitted it have

 wished this from time to time. It is a natural thing for a

 persecuted minority group to do. (One of those who

 answered affirmatively even said, "Didn't everyone?") How-

 ever, only 12 of these teenagers admitted to this, leaving 68

 who stated that they had never wished that they were white.

 Question number three raised that age-old debate about

 inherent intelligence of the black and white "races" by

 querying, "Are black people as smart as white people?" This

 elicited many noncommittal answers such as: "Some are and
 some aren't"; "In some ways"; "We can if we want to be";

 "Yes, in some ways"; "Basically."

 Of course, the majority of answers was "Yes"; however,
 there were three negatives. One of these said, "No. They can

 be I think but some just don't try." Another said, "On the
 whole, I believe whites are more intelligent than blacks." The
 other gave a very succinct, "No."

 The fourth question was, "Do you have white friends? If
 not, why not?" There were sixty affirmative answers given, as
 opposed to twenty negative. Most of the latter did not

 answer the subquestion, "if not, why not?" The few answers
 received to this were as follows: "No, because I have never
 lived around many to become friends. I have met many but

 never became friends"; "No. They are not worth any type of

 emotional feelings"; "No. I don't have too many friends at

 all. Most whites just don't appeal to me anyway. A lot of

 blacks don't (either)"; "No, because they appear hypocritical
 from my experiences to (sic) them"; "No, because there is

 not one white person who I am ready to deal with."

 Question number five-"Is straight hair prettier than kinky

 hair?"-was answered in the affirmative by 10, in the negative
 by 36, and with the answer, "Whichever looks best" by 27.
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 Seven people failed to answer this question. One very good
 answer which was counted among the 27 was, "Only when
 yours is kinky or straight."

 The sixth question-"Do you wear an afro? If not, why
 not?"-was answered affirmatively by 62 and negatively by
 only 7. Eleven stated that they wore an afro "sometimes."

 Those answering with a "no" stated that they had straight
 hair and, accordingly, found it difficult to effect an afro. The
 indication here is that the afro "hairdo" is one of the badges

 of today's black youth and that these individuals would like

 to wear it if only to show that they do belong.

 The seventh question-"What black Americans do you

 most admire?"-quite naturally elicited a great variety of
 responses. However, surprisingly enough, by far the most

 admired black American was the late, great Dr. Martin Luther

 King! This is surprising because many young people of today

 cannot appreciate the real militancy and courage involved in

 the peaceful protest and resistance of Dr. King and his

 followers. Malcolm X would seem likely to have been the

 most admired black American by these black teenagers.
 However, Dr. King was the first choice of almost half of this

 sampling, with Angela Davis a distant second and Muhammed

 Ali a close third. Malcolm X was far back in eighth place.
 Other black Americans selected by more than one of these
 youth were Huey Newton, Rev. Jesse Jackson, Bill Cosby,

 Dick Gregory, Rap Brown, Eldridge Cleaver, and the great
 historical figures, Frederick Douglass and Harriet Tubman.
 Some distinctive answers received to this question included,
 "Any black American that helps another black American";
 "The ones who are really interested in their race, their origin,
 and a better way of solving racial problems affecting the
 world today"; "The black Americans who don't hide behind
 their color, a black American who is blackenized"; and "My
 mother, father, husband and myself."

 As could be expected, the majority of youngsters selected
 John F. Kennedy as the "most admired white American" in
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 response to question number eight. Robert Kennedy was the

 second choice and Lyndon B. Johnson, Hubert Humphrey,

 and Clint Eastwood (?) were far distant thirds.

 Question number nine-"Are your 'parents black-ori-

 ented?"-got an unqualified "Yes" in most cases (42 to be
 exact); a qualified, "in some ways," affirmative in 8 cases;

 and a straight negative on 29 questionnaires.
 The tenth question-"Why is it important to you to be

 black?"-was generally answered in the uninteresting fashion
 of saying, "Because I happen to be black. If I was white it

 would be important to be white." However, there were other,
 more fascinating replies to this question. Some of them are as

 follows: "For identity as to dignity and status"; "If I was

 white, I don't think that I would have to work so hard to be
 successful!"; "It ain't important. You are what you are"; "To

 me it isn't so important that you'll (sic) black. What's
 important about any color! That's why nobody (sic) together

 now"; "Because I believe that the Blacks have carried a lot of

 the world's problems on their backs and I wish to be as much
 of (sic) a part of it as my ancestors were"; "It's not the color

 you are, it's what you make out of yourself"; "For such a
 long time, Blacks have been degraded, put down. But all of a

 sudden the whites are taking a (sic) interest in the Blacks.

 Blacks are now showing the white man he's not an animal.

 He's smart not dumb, and he doesn't have to take some of
 the things they dish out to us"; "Black people are beautiful,

 all the different shades of color and hair. Also some things in
 the past has (sic) made us want to get ahead and advance in

 life, a challenge to look forward to."

 SUMMATION

 A general analysis of the answers received to the queries
 entered on the "Questionnaire on Black Identity" would
 seem to indicate that the average black teenager is genuinely

 proud of being who he is. However, without even considering
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 the fact that candid answers to all questions of this type are

 not possible, most black adolescents are not fervently seeking

 their identity of blackness because they do not have to do so.

 The really fine thing that the black adolescent of these days
 and times has going for him is the fact that he now has a

 heritage and culture with which to identify. This is something

 that his father and mother, and very definitely his grand-

 parents, did not have. They were rootless; they were

 confused; they were lost in the woods of white middle-class
 America! The white majority told them that they had no past
 other than their slavery past, so the black adolescent of

 former times tried to identify with the white majority as

 much as possible. He had no other model to go by.

 Therefore, he "conked" his hair, used bleaching agents in

 vain (double entendre intended), attempted to lighten his

 skin, and would never dream of wearing any other form of

 dress than that of his white peers. Now, he has thrown away

 the caustic "conking" chemicals, the bleaching compounds,

 and the straightening combs. He wears daishikis and other

 forms of African dress. This is wonderful for the very

 valuable property of self-esteem to the black teenager. He no

 longer needs to repudiate his past or question his identity. He

 can now turn on the television set and see black heroes like

 Sidney Poitier and Harry Belafonte. They have even stopped
 showing old Mantan Moreland "white-eyeball-rolling" movies

 on the late, late show. And then think of how well the ego

 identity of the black adolescent is strengthened by the many
 strong, virile, afro-hairstyled star black athletes he is able to

 see in person and on television playing football, baseball, and

 basketball. Why even the formerly lily-white, "upper-crust",
 country club sports of golf and tennis have black stars in
 both the professional and amateur ranks!

 Finally, black adolescents are not in the least frustrated by

 the lack of the "psychological moratorium" which Margaret

 Mead and E. H. Erikson said was formerly available to the
 teenager but is sadly missed in this modern age. The black
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 youngster of today is not at all confused about who or what

 he is. He does not have to experiment with his own identity,

 as his fathers and mothers and their fathers and mothers did,
 because he knows that he is black and that "Black is
 Beautiful."
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